
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world byJSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.istor.org/participate-istor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



1890] A '■'Symposium" on the '■•■ Gradualness" etc. 177 



A "SYMPOSIUM" ON THE "GRADUALNESS OF 
REVELATION." 

Few subjects are of more living interest at the present day in connection 
with Bible study than that which heads this article. There are few subjects 
on which there exists so great diversity of statement if not of opinion. It was 
to ascertain the opinions and statements of some of our leading teachers and 
preachers and to present them to the readers of the Student that the questions 
which follow were mailed to the eminent men whose remarks are herewith 
presented. 

It will be noted, alas ! with regret by not a few, that since their words were 
written two of the writers have passed away. Ransom Bethune Welch and 
Israel E. Dwinell, leaders in the respective communions to which they be- 
longed, are looking upon this great subject we may believe in the brighter 
light of another life. 

The following are the questions submitted: 

1. What is meant by the phrase " gradualness of revelation," or "develop- 
ment of revelation ? " 

2. Is this phrase based upon, or does it imply, a sound and reasonable 
explanation of the phenomena of revelation ? (Will you be kind enough to in- 
dicate the grounds upon wliich the answer rests ?) 

3. What, in your opinion, will be the results of a widespread acceptance of 
this position ? 

From President E. Benj. Andrews, LL. D. 

By the gradualness of revelation or the development of revelation we mean, 
I suppose, precisely what we mean when speaking of development in any 
department of life or history. We mean the progress from the simple and 
homogeneous to the complex and heterogeneous. We are not to take this in a 
sense which would imply that truth has made headway apart from an original 
personal source of truth, but that it has pleased the Eternal Spirit to reveal to 
mankind the truth necessary for human conduct and salvation in a gradual 
way rather than all at once. It will be seen that this is, strictly speaking, not 
an explanation of revelation. It is not a causal law of the phenomena of 
revelation, but only a formal law. It is probably true that we cannot funda- 
mentally or finally tell why it pleased the Power above us so to proceed. We 
can, however, partly see, when we reflect that the human mind leams gradu- 
ally and itself develops slowly. Had the whole New Testament been pub- 
lished so early as the time when the first sentence of the Old was written, it 
must have remained for ages and generations mostly a dead letter. The 
more widely the doctrine of progress in revelation is accepted, the better. 
No ill results of consequence can possibly arise from its prevalence. On the 
contrary, the other view, which puts all Scripture upon a level of worthiness 
to be taken as final, is fraught with the utmost danger. 

Brown University. 
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From Rev. Washington Gladden, D. D. 
(i) I suppose that revelation is God's gjracious disclosure of Himself to his 
children ; and that the law of this disclosure is, " Grace for grace," — or " Grace 
upon grace," — each gift making room for a larger gift. The plant just spring- 
ing from the earth cannot take much sunshine or rain, but the more it receives 
of this life-giving ministry the more it is able to receive. God's manifestation 
of Himself to men has certainly followed this law ; it has been conditioned upon 
and adapted to their mental and moral receptivity ; and yet it has constantly, 
by its own action, enlarged this receptivity. There is, obviously, a progress in 
revelation, from lower to higher forms of spiritual truth ; from a defective 
morality to a perfect morality. The revelation of the Bible is a progjressive 
revelation ; the light is clearer and the standards are higher in the Gospels 
than in the Hexateuch. 

(2) Certainly. This is only saying that truth is self-consistent. No other 
explanation of the phenomena of revelation is sound or reasonable. The 
grounds on which the answer rests are many : I can only point to the words 
of Christ in the " Sermon on the Mount," repeating, in the most express terms, 
portions of the old legislation, and substituting for it a higher law. 

(3) The result will be a great gain to Christian faith and Christian morality. 
It is always a gain to the Kingdom of God, when his people are ready to face 
the facts, and make their theories conform to them. 

Columbus, O. 



From Professor E. H. Johnson, D. D. 

What others mean by " gradualness of revelation" or " development of rev- 
elation" I would rather they would say. I prefer the phrase "progress of 
doctrine in the Bible," because this includes increase of knowledge not only by 
objective communication of truth or revelation, but also by progressive insight 
or illumination. The importance of covering both processes may be seen in 
the fact that our Lord vainly sought to communicate by revelation the neces- 
sity of his impending crucifixion ; whereas, the understanding of what the 
crucifixion had accomplished came in by and by solely through insight into the 
fact and into what Jesus had in advance said about the fact, when at length 
the Holy Spirit brought this to remembrance and interpreted it. Except per- 
haps in the case of Paul we are without any intimation that the apostles reached 
their view of the atonement through new revelations as distinguished from new 
insight into former revelations. 

The phrase you ask me to give a meaning to is therefore "based upon" and 
" implies a sound and reasonable explanation of the phenomena of revelation," 
if by revelation is meant only the process of objective communication of truth 
to the writers of the Bible ; but it is based upon only part of " the phenomena 
of revelation," if "revelation" is used concretely for the product of revelation 
and of related processes, as that product is recorded in the Sacred Scriptures. 
The main ground on which I assert the gradualness of revelation, and of other 
processes by which the Holy Spirit enabled the writers of Scripture to come 
into knowledge of reHgious truth, is the obvious fact that the Scripture is a 
record of increasing knowledge. The illustration above given shows progress 
of doctrine in the New Testament. Comparison of the elder with the later 
Scriptures is even more conclusive. The prediction that the "seed of the 
woman " should " bruise the serpent's head" did not convey so ample or so 
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definite an idea to the writer of Genesis, as the writer to the Hebrews found in 
the fact that the Lord partook of flesh and blood "that through death he 
might bring to naught him that had the power of death, that is, the devil." 
Justification by faith was not nearly so plain a matter when Abraham's faith 
was "reckoned unto him for righteousness," as when Paul commented upon 
this transaction. So of all the wide range of truth latent in the Old Testa- 
ment, patent in the New. 

The all-inclusive advantage of a "wide-spread acceptance of this position" 
will be that a fact about the Bible will be widely accepted. Our sole interest 
is in dismissing error and admitting the truth as to the word of God. I think 
that progress of doctrine in the Bible is already widely recognized. Its further 
recognition will at least extend the advantages already received from its par- 
tial recognition. For instance, biblical criticism recognizes in progress of 
doctrine evidence of lapse of time and change of situation during the intervals 
at which the Scriptures were written. So great development of doctrine im- 
plies intervals long at briefest, and changes profound at the slightest ; whereas 
absence of development in ideas would bring the pretensions of the Bible into 
disrepute. An essentially unhistorical literature cannot have proceeded from 
God. The All-Wise fits his undertakings more perfectly to his ends. In other 
words, the Bible must be genuinely human if it is to be accepted as genuinely 
divine. 

To acknowledge progress in doctrine is to be in the way of reaching a proxi- 
mate theory of inspiration. Deficiency was acknowledged by the Master to 
exist in the law of Moses. But to admit deficiencies is to be armed against the 
charge of errors in the religious and ethical teachings of the Book. 

To recognize progress of doctrine is to secure an effective instrument for the 
interpretation of the Word. To deny this phenomenon is to involve oneself 
in every sort of violence to the phenomena of the Scripture, that is, to put on 
them a false construction, and to elicit from them a false meaning. 

In a word, if the fact you inquire about be generally admitted the Bible will 
be more unreservedly believed and more fully understood. 

Crozer Theological Seminary. 



From the late Professor Israel E. Dwinell, D. D. 

I. The two phrases, " Gradualness of Revelation," and " Development of 
Revelation," refer I think to two entirely different and inconsistent concep- 
tions. " Development of Revelation " goes on the supposition that a germ of 
revelation was planted in the race, and that germ has gradually unfolded, tak- 
ing form from the specific conditions. "Gradualness of Revelation" goes 
upon the supposition that revelation is something made known from a Revealer, 
and has been gradually made known according to his wisdom and plan. 

The difference between devilopment and & gradual giving is very marked. 
A development is from an impulse within ; a gradual giving is a process origi- 
nating from without. The fruits of the country are a development from the 
original crude, fruits of nature. The currency of the country is in no sense a 
development, but is the result of successive acts of government by a gradual 
process according to the supposed needs of the country and the wisdom and 
ability of the government to meet them. 

So Revelation, in my judgment, has come into the world by a succession of 
disclosures from God, as He saw men needed it and were ripe for it. I believe, 
thus, in the gradualness of Revelation, not in the development of it. 
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2. I think this theory gives a reasonable explanation of the phenomena. 

(a) It harmonizes with the obvious facts and claims of the record of Revela- 
tion. This is the account which the record itself gives of its origin. It purports 
to be a record of successive historical disclosures from God, not of successive 
unfoldings of religious truth in the religious consciousness of men. There is 
not a word in the Bible that gives countenance to the theory that Revelation 
is a development from a principle inborn in humanity, or subsequently im- 
planted. 

(b) It harmonizes with the historical, psychological and religious facts of 
the case. When those to whom God was giving his Revelation were ready for 
it, He gave the new increment ; and so, on and on, till the Revelation was com- 
plete. Here all the historical, psychological, and religious conditions are met, 
as much as if Revelation were a development from those conditions, and, with 
as much more wisdom, skill, and off-look, as an all-wise and loving Planner 
is superior to a blind and spontaneous impulse seeking self expression in hu- 
manity. 

(c) It explains the unity and the steady progress of Revelation from the 
dim objects disclosed in Genesis to the sublime results recorded in the Gospel, 
the redemption of the world by Jesus Christ. If Revelation were a develop- 
ment, there might be unity, doubtless ; but we cannot account for the fact that 
Revelation holds on its way to the sublimest end possible, out of the ten thou- 
sand different directions it might take, except on the supposition that God was 
presiding over it and shaping it, making it infinitely higher than a develop- 
ment. The theory that God gives the new revelations from time to time, as 
the Book represents, alone fully accounts for the facts. 

(d) This theory harmonizes with the fact, the central fact of the world's his- 
tory, that the Son of God has come into the world. If this fact is admitted, 
it logically covers all the difficulties and objections ; and it furnishes ample 
reasons why he should interpose by giving previous subordinate revelations to 
prepare the way for this supreme one and makes it a success. Those who 
make all the previous miscalled revelations a development are led by logical and 
moral reasons both to regard the character and mission of Christ as a develop- 
ment, while, on the contrary, those who believe in the Divine Incarnation hold 
to a system which morally and logically' prepares them to accept the evidence 
that God has proceeded towards this highest revelation by various subordinate 
approaches leading up to it, according to the record. 

3. I can not see that anything but good, all the way round, would result 
from this theory. One great advantage resulting from it would be the separa- 
tion of Christian believers from those who deny the supernatural element in 
the religion of the Bible, and try to drag it all down to the plane of the nature 
religions The adoption of a hybrid theory of development, or evolution, by 
certain Christian people, furnishes a common ground on which rationalists can 
stand and work for the overthrow of Christianity as a supernatural system. 

Pacific Theological Seminary, Oakland, Cat. 



From President Alvah Hovey, LL. D. 
I. What is meant by the phra.se " gradualness of revelation," or "develop- 
ment of revelation ? " The former expression, as I understand it, represents 
the Scriptures as being a record of religious truth that was revealed to man, 
little by little, part by part, but with increasing fulness, until the intended sum 
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of it was completed by the teaching of Christ and his apostles. This view ap- 
pears to be justified by a comprehensive study of the Scriptures and to be 
taught by the writer of the epistle to the Hebrews (1:1). Yet it must not be 
understood to affirm that in the process of revelation the less important truths 
were always made known before the more important, the ritual before the 
spiritual, the rule of duty before the underlying principle, or vice versa. It 
must not be interpreted to mean that glimpses of a great principle were 
never given long before that principle was made perfectly clear to religious 
teachers. Nor must it be supposed to imply that religious truths are incohe- 
rent, so that the order in which they were revealed was a matter of no 
consequence and the revelation of one truth not preparatory to the revelation 
of another. 

But the second expression, " development of revelation," is less satisfactory. 
For the w^ord ' development ' suggests a theory of revelation which is ques- 
tionable — a theory that the increase of religious knowledge among men was 
due to the natural unfolding of a germ of truth implanted once for all in the 
human mind, or in some human mind. This theory seems to me incompatible 
with the obvious phenomena of Scripture, with any natural interpretation of 
the language in which the prophets, the apostles, and Jesus Christ himself 
speak of the truth which they taught. 

2. "Is this phrase based upon, or does it imply, a sound and reasonable ex- 
planation of the phenomena of revelation ? " I would answer this question in 
the affirmative. For, reading the Bible from Genesis to Revelation with a 
view to the point in question, it is easy to see that the amount of religious 
knowledge possessed by the apostles was far greater than that possessed by 
the Old Testament prophets. And, speaking more in detail, it is easy to see 
that religious truth was revealed to Abraham which was unknown to Noah, 
and to Moses which was unknown to Abraham, and to Isaiah which was im- 
perfectly known to Moses. With almost equal clearness it appears that more 
truth was communicated to Peter before his death than to John the Baptist, 
and more to the minds of Paul and John than to Peter. The Christian doc- 
trine of God was gradually revealed — ^the trinity being scarcely suggested to 
the ancient prophets. The same is true of the doctrine of the Messiah, both as 
to his person and his work. From the promise in Eden to the birth in Beth- 
lehem, and even to the ascension from Olivet, the light of revelation was 
gradually increasing until all was made known which could be of real service 
to men. The same in substance may be said concerning the doctrines of the 
Holy Spirit, the use of the law, the nature of sin, and the way of salvation. 
Equally gradual was the revelation of a future life, unless we deny that any 
intimation of it was given to Old Testament saints, and affirm that it was first 
and fully brought to light by Christ himself. But even if it were certain that 
a few truths of the Christian religion were revealed once for all and with per- 
fect clearness by Christ, it would still be true that revelation has been for the 
most part gradual. 

3. " What, in your opinion, will be the results of a wide-spread acceptance 
of this position ? " (a) A deeper interest in the study of the Holy Scriptures, 
(b) A clearer view of essential religious truth, (c) A more intelligent rejec- 
tion of obsolete rites and methods of service. 

Newton Theo. Institution. 
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From the Rev. Newman Smyth, D. D. 

That there is a growing interest to-day in the study of the Bible is very evi- 
dent. It is also very evident that with this growing interest there is much 
confusion of thought and diversity of opinion in regard to the Bible, and the 
right method of interpreting it. Some things however are gradually becoming 
clear ; and among them, these. First : that the books which constitute the 
Bible, being a part of the world's literature must be examined as to their date 
and authorship and genuineness, in the same manner precisely as all other 
books. Second : that the Bible is not itself the revelation of God, but the 
record of that revelation in human life and character. The record may not be 
infallible : it does not claim ipfallibility, and yet in spite of mistakes and inac- 
curacies, the fact of the revelation is not thereby obscured nor its value 
impaired. Third : that the revelation of God in human life and character 
which the Bible records is gradual and progressive, appearing more fully in 
the later than in the earlier history of Israel and presenting in consequence a 
higher standard of righteousness to us, and Fourth : that that revelation 
reaches its consummation in Jesus Christ, whose character, having its witness 
in itself, is the greatest of all miracles, making the miracles attributed to him 
not only possible, but in the highest degree probable ; and which cannot be 
accounted for except upon the hj^othesis, that " He is the brightness of the 
Father's glory and the express image of his person." 

New Haven, Conn. 



From the late Professor R. B. Welch, D. D. 

It should be stated that Revelation and Inspiration are distinct in form and 
in fact. To confound the two must lead to confusion in treatment and in 
conclusion. The question proposed here is concerning Revelation — "the 
gradualness of revelation. " It is not a question concerning the fact or form 
of inspiration. 

Now revelation has to do with knowledge. To reveal is to make known. 
Revelation is the communication of knowledge. It includes three terms, — 
the knower or revealer; the thing known or truth to be revealed; and the mak- 
ing known or revealing. 

Revelation is then primarily and essentially related to a knowing, personal 
author — an intelligent, free spirit, self -revealing and so communicating knowl- 
edge to intelligent, free spiritual creatures, themselves capable of receiving 
and appreciating such revelation — a revelation not only originated in a per- 
sonal intelligence but governed by personal intelligence and guided evermore 
by an intelligent purpose. In principle and process related to a personal 
efficient cause and to a personal final cause, it is therefore in a profound sense 
scientific and rational and in the highest sense a revelation communicating 
knowledge. 

At the outset, it should be noted that the phrase ' • gradualness of revela- 
tion, " or " development of revelation" is employed by different persons with 
diverse and even opposite meanings. 

In view of these diverse meanings, is the method or process of revelation 
gradual ? 

This we may best ascertain not by speculation but by an inductive study of 
the history of revelation as it is presented in the written Word and in the liv- 
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ing Word — the Scriptures and the Christ; and in the record of creation 
throughout the physical and moral world, especially the earth and man. This 
is matter of fact, not of fancy. With this fourfold record before us, we should 
not err in our research and conclusion. 

Yet even here we are confronted with diverse answers according to the 
different view-points occupied and the fairness and thoroughness of the in- 
ductive study. 

/. The Theistic View. 

Consistently with what has been already said of the significance of revela- 
tion, the theist believes and affirms " a gradualness of Revelation" in this 
high sense, — as a divine process of revealing, not by mere continuity or natu- 
ral development but by a progress of revelation combining the supernatural 
and the natural and thus advancing toward a higher and supreme end — 
supremely wise, supremely good. 

At the very first, revelation appears not as development but as an origina- 
tion — not as simply natural and evolutional but as supernatural and creative: 
"In the beginning God created the heaven and the earth." The revelation 
was of an Author not of an Evolver— of a personal, free spirit not an imper- 
sonal, necessitated energy. 

So the ongoing was not merely natural and evolutional, but supernatural, 
also, and originating, — "And the Spirit of God moved upon the face of the 
waters " and transformed the chaos into a cosmos — as the word signifies — reg- 
ulated, wisely adapted, well ordered — ^revealing the power, wisdom, goodness 
and care of a personal Author — a revelation not of evolutional gradualness by 
mere continuity or development but a gjradualness as progressive involving 
supernatural knowledge and purpose, and revealing that knowledge and pur- 
pose by higher and still higher acts combining, now, the natural and super- 
natural: "And God said, Let there be light and there was light" — superin- 
ducing higher forces upon the lower, — chemical and electric forces upon 
gravity and attraction, and upon these superinducing life, vegetable life, and, 
higher still, animal life or the living soul, and, still higher, creating man, a 
person endowed with a rational spirit " in the image of God." 

Such is the record in the written revelation — the Scriptures. 

Such is the record in the unwritten revelation, e. g., in Scientific Geology, a 
science inlaid of God in the history of the earth. By such progress there is 
given to us a revelation advancing even to the complete purpose of God in the 
completed cosmos — Rom. i: 20, " Since the creation of the world, the invisible 
things of God are clearly seen being perceived through the things that are 
made even his everlasting power and divinity," and Rom. 2: 15. Similar to 
this, as supernatural and natural, is the order of divine revelation in the 
written and the Living Word — the Scriptures and the Christ — until the revela- 
tion is complete in him. 

Such in brief is the theistic conception of revelation, of the divine process 
and purpose, of the grounds upon which it is based, and of the benign conse- 
quences of such a revelation issuing as it does in reverence, love, adoration, 
loyal service. 

2. The Atheistic Theory. 

This affirms a process of phenomenal development or gradualness in conti- 
nuity simply natural and evolutional. It is based upon the postulate of 
evolution — "Evolution as a law of continuity, as a universal law of becom- 
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ing" This theory has no need of God, the Author and Upholder of all things. 
It ignores, it rejects him from the Universe. 

3. The Agnostic Theory. 

This affirms an unknowable force or all-pervading Energy as the impersonal 
cause or underlying ground of all phenomena. The Agnostic hke the Atheis- 
tic theory asserts a continuity of development, natural, gradual, evolutional. 

Indeed there would be no personal will or wisdom in either case to originate 
or modify or guide the ongoing development. This agnostic theory leads its 
chief representative to assert " an Infinite and Eternal Energy from which all 
things proceed, " (Spencer's Ecclesiastical Institutions, pp. 839, 843), and, 
again, to assert "Our only course is to recognize our symbols — Mind and 
Matter — as symbols only of some form of Power absolutely and forever un- 
known to us," (Principles of Psychology, pp. 159,162, Vol. I.). Pressing his 
theory, on the ground of evolutional development, Mr. Spencer would retrace 
the notion of "soul "as distinct from "body "to dreams when, it was sup- 
posed, the " other-self" wandered away from the body. From this idea of a 
double self was evolved the notion that in swoon, death, etc., the "other-self" 
had gone away on a longer journey than in sleep. This simple idea, accord- 
ing to Mr. S., would lead by natural evolution to all those views of inspiration, 
resurrection, a future life, etc., and to ancestor- worship which he regards as 
" the root of every religion " * 

But vrithout pursuing further Mr. Spencer's speculations which he applies 
to revelation and to the doctrines of revelation as an evolutional development, 
let us turn to trace another theory — diverse from and yet akin to the agnostic, 
viz. — 

4. The Gnostico- Agnostic Theory. 

This affirms "a Spirit (or Energy)'' as immanent in Nature, and asserts an 
evolutional continuity or gradualness of development. While it talks of a 
divine Spirit, it quotes approvingly the agnostic speculations and adopts the 
practical conclusions of Agnosticism, vacillating between Spirit and Energy, 
playing fast and loose with these terms, adopting both and employing either, 
at convenience. (See, Evolution of Man and Christianity, pp. 75, 281.) 
Asserting revelation as a development continuous and evolutional, it tries all 
possible revelation by this gnostic and agnostic test, ignoring or ruling out the 
supernatural, at pleasure. This theory leads Mr. MacQueary in his very 
recent book (Evolution of Man and Christianity, p. 32), to say, "that I may 
illustrate my idea (of the divine Spirit) more clearly, — God secretes physical 
Nature as the snail secretes its shell;" and, again p. 271, speaking of "the 
fascinating unity which all Nature discloses," he quotes admiringly, "This 
unity is an expression of the Divine Being. God is one. But in this unity 
what a bewildering manifoldness! How infinite the changes of form which 
the Divine Being takes," and much more to the same purpose. 

Assuming this all-comprehensive ground of evolutional development he 
declares, pp. 47, 70, "I am an evolutionist. I believe that man has evolved, 
body and soul, from a lower animal. " This theory of a gradual development 
based upon evolution he appUes to the Scriptures, and proceeds to say, p. 117, 
"We have no more reason to believe that our Genesis (in the Hebrew Script- 
ures) is inspired than we have to believe that George Smith's ' Chaldean 
Genesis' is." 

* See MacQueary's, Evolution of Man and Christianity, pp. 129, 258, where he refers 
approvingly to these speculations of Mr. Spencer's, Principles of Sociology, Vol. I. Chapts. 
VIII-XXV. 
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On the same evolutional ground, lie maintains that Jesus was the son of 
Joseph and Mary, and that his resurrection from the dead was only myth or 
fiction, " though it is (he says) the best attested miracle in the history of the 
world."* Yet he declares Jesus "to be in himself an embodied revelation; 
humanity in its divinest phrase" (p. 288, quoting W. R. Greg) worthy of and 
receiving the devout admiration and glad worship of even such men as Inger- 
soU and Renan, as Lecky, Leslie and Greg, pp. 15, 286-289. 

But we need not further trace the application of this theory to the other 
essential doctrines of Revelation exploding, as he declares, the Scriptural doc- 
trine of the Fall, of the Atonement, of Christ's second coming, and of the 
final Judgment. 

In contradistinction from the theistic which we regard as the true view, stand 
the atheistic, the agnostic and the gnostico-agnostic theories. The common 
ground on which these three stand we have rapidly but carefully surveyed. 
The meaning which they attach to the phrase, "gradualness of revelation" or 
" development of revelation " is evident. Their wide-spread acceptance would, 
we think, be unfavorable and perilous to Christianity. 

Auburn Theo. Seminary. 

* Evolution of Man and Christianity, pp. 218, 229. 



